necessity to ascertain dharma,
adharma, etc., ethical and spiritual
entities that are beyond perception
and inference. This much is common
to MimBsakas and Vedantins. But the
Mimamsakas have erred in not
accepting Isvara in whose mind the
Vedas are ever-present and ever-
revealed. It is He who taught them to
Chaturmukha Brahma. Thus, the
principal deity of the entire Veda, is
the Supreme God himself while the
first seer is Chaturmukha Brahma
himself. The other deities and the
seers come into picture only
secondarily.

Sri  Setumadhavacharya
quotes the views of Manjusha, etc.,
certain Vyakarana works suggesting
that Vedas are not eternal and rejects
their views. The question whether
tBtparyajnana is necessary for
Vakyarthajnana is also raised and it
is stated that tatparyajnina is not
necessary. It is ^abdibhavana or
prerana that leads to pravritti.

From the above brief
summary of the points made by Sri
SetumBdhavacharya   in   this
Rigbhashyabhumika it will be clear
that he has laid a good foundation for
the study of Rigbhashya of Sri
Madhv^charya.

Sri Madhvacharya declares in
his Rigbhashya that the entire Rigveda
conveys the Supreme God. He
explains the meanings ofAgni, Indra,
Vayu, etc., suitably. He gives the line
of the teachers of Vedas starting from
the Supreme God in the Hayagnva
form. Indra, Surya, Soma and Agni
are stated as the seers of the four
Vedas. Goddess Lakshmi and Bharati
are the seers of all Vedas and
Vedangas. Vedas admit three
meanings. However, their main
import is the glory of the Supreme
God himself. Keeping this central
point in mind the first forty hymns of
Rigveda are commented upon.

Sri Jayatirtha has written a
detailed commentary on Rigbhashya
of Sri Madhvacharya. On this Sri
Satyanatha,         Pandurangi
Kesavabhattaraka  known   as
Gururaja, Bidarahalli Srimvasa
Tirtha, Chalari Acharya and a few
others   have   written   sub-
commentaries. Sri RBghavendra
Tirtha has written Mantrarthamanjari
on these forty hymns. These works on
Rigbhashya have considerably
enriched the understanding of the
philosophical meaning of Rig Veda.
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